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Abstract

lus paper //'1{'.5 o (’.\/{/m'e. current and porensial t'e/c/rionylzf/n betveen religioy belief, globar
ctiucs and social sustutnabilipy. Achieving Sustainabiliry (theoretical and . 1ve) Hiy muse begin
[ {u/m o (/('('.m/rll thar the majoriry of the world’s populations are adhierenss o a re//'g/(‘m,\
helicf of some /\"”“/- All major religious contain ideqs about the responsibiliries of the individual
toward the environmeny and toward othey people, and the agendas for achieving susiainabiliry
may friatfully drave oy these ideas. Susmz'nabiliry began with the concern on (h‘«/' /'uc'/z'u.s'/‘/r;q
levels of environmental degradation, but i s now commonly understood thar ihe CHVITONMment 1y
ltked witlt social and ccononic factors, and 10 achieve overall sustainability we i explore the
wmterplay benveen eqch of there three aspects called iriple botrom line. This exploration hay
proved far easier o theories ran ro put into practice, various conmentarors have noted that the
vocial has a habit of fallin 8 Off the agenda in sustainability as there are clear pretire of how ir iy
10 -be monitored within g lriple botrom line. As q generalization theories concern witl religious
belicf are the main proponent of this paper thus comparing religion as a marker Place or “sacred
canopy ™ conclusively have it thar ideas abour whar s right and desirable and this all are
essenttally visionary, optimistic distinction and progressive when we rull or Speak an action
“ethic " rather than a series of “right” on the basic principle for collective moral action for funre
researclr o large comparative study could be wndertaken wirh atrention to mudtiple relivious
decrees and policy [rameworks from other countries.

Keyword

Religion as a market place or Sacred Canopy - . o .
Relationships between religious beliefs, global Ethics and social sustamability. Ethics are
cssentially. visionary. optimistic distinction and progressive rather than series of rights
on the basic principle for collective moral action.

Introduction , : ) . g _

This paper explores current and potcnugl relaumjsh:ps' between x‘gllgluus hchgl‘ elobal
cthics and socigf sustainability. Achieving suslmn;llnm_y ([hcoru.luul and active) must
heein 1o take into account that the majority of the world § populations e ~“”‘C‘"°‘.”"\ e
rcli.giuus belief of some kind. All major religions contain ideas about (he rcs;wnsxlnhu.c.\'
of the individug| toward the environment and rowurd_ other pc.()plc‘ amIA i'l:,_‘,t:l]dfl.\ tot
achieving Sustainability may fruitfully draw on these .ldeillS lt_ IS not oul 1@[?!1[_1:)1‘1!.[«?
survey each of the world's religions to look for material that ties in with .5t1%[‘111.1‘1£1 l[)‘.
discourse, part because this has been done, ;u_ld.ulm .bCL‘;lL.l.\C s atas !u
considerable scope and this paper is intended as a prchmmfu-y l-()l-ll_\’ into ”“f hck.l. In]( ]j',\.
It will be instructive to 100k at the nature of religious beliel as a4 whole
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he possible contribuiion of religion 1©

camining the arena of
ommoniy held

scussed as a unity) and
ainability. For this reason. we will be ¢
pts to standardise and codify ¢
avior into single declarations that suit all

(inasmuch as 1t can be di
knowledge about social Sust
‘global” or ‘universal” ethics - t hat is. attem
ideas about what constitutes good and moral beh
meaning that much of the
ditions has already been
are not a new

participants.

There is often a religious basis for universal ethics.
work of finding common eround in the world’s religious tra
undertaken: by adherents 10 those religions. The notions of universal ethics
on. It might be said that Max Erdmann (author of the well-known Disseriation.
ave been found on a seventeenth-cenuary chiurch wall) invented the
as the Desiderata is truly pan-religious in tone
ever you perceive him o be...)). Universal ethics
there are NOW NUIMETOUS elobal and local

phenomen
formerly thought to h
modern incarnation of the idea,
(' Therefore be at peace with God, what
is now a rapidly expanding field of activity;
institutes and other organizations whose aim is to develop and promole codes of ethical
Behaviors that are based on ideas that, if pot universally held. are widespread in the
alobal sense. Some proponents of global ethics focus on environmental ethics. others on
business ethics, and some on social values: thus, the basic concerns of global ethicists are
very much in line with the concerns of those who study triple bottom line sustainability.
Sustainability discourse began with concern over increasing levels of environmental
degradation, but it is now commonly understood that the environment is linked with
cocial and economic factors, and that in order to achieve overall sustatnability we must
explore the interplay between each of these three aspects of the so-called wriple bottom
line. This exploration has proved far easier to theories than 1o put into practice. and
various commentators have noted that the ‘social’ has a habit of falling ot the agenda In
sustainability paper. as there 1s still no clear picture of how it is to be monitored within a
triple bottom line (Elkington 1999: 75).
For the purposes of this paper.
disconrse of a berter soctery and how it might be achieved. Here it will be usetul
separale 'the social” as an element from environmental notions. in order to examine it
more closely. This can be done by examining the way in which the two discourses
approach the term ‘sustainability’. In its most literal sense, the term “sustainability ™ refers
(o the extent to which an object, environment or condition can remain unuhn{mcd. In
much environmental sustainability discourse, it is recognized that, while no »n;uural
system can be entirely without change, it is both possible and desirable t© minimize
destructive change and degradation by limiting the impact o human action on the
environment. Unless we limit our own level of environmental desuuction. it will
ompromise the needs of future generation’s Social sustainability discourse
¢ term in an entirely different way: it 1s not about susminini_‘ acurrent
herefore progress with the intention of Lmiting human
Social sustainability discourse

the definition of social sustainability is: the

significantly ¢
approaches th
natural sitwation, and cannot t

action. because human action is the basis of society.
begins with the basic premise that our current social mode of action is flawed. withessed
by large imbalances in the distribution of wealth and power and by the extent ol soclal
Qxclusion. Our notion of social sustainability is currently determined by our perception ol
e s ket e 3 e o sy

= _ ¢ ; : voal of work toward social sustainabiny
(0 maintain our current society just as it is. but to alter it so that 1t may become \V()l'li]

sustaining. and so that it takes on d form that may be sustained. We we nnmediately
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faced winly (e ifticulty of imagining
order to attempr 10 Jund solutions fo
wealized social sitations take

Jovraal of Ewverommental Seienc e

(- postive sitwation that does nor curremly oust,
seurrent-and everyday problems. Such e of
8 On-many torms: policy documents, (LOp “”““'v”‘ A
(CXIs. refigious decrees (one miphy arguce that the “Fen Commandments e COn tion:
or models for a perlect society), the Universal Declaration ol I '

et e A | an g apd
declarations ol global cthics such as the one developed by the Pastianicnt of (he Wogld
Religions.

In analyzing the last two documents the Univers:

' 1a ‘ U Dechaaion of
Rights. and Towards a Global Ethic: An Initial Decl

aration —and comparing them witl,
a .wcll-dcvcl()pcd social sustainability policy framework (the Western Australian Council
of Social Services ‘Model of Social Sustainability®). The two Kinds of document have noj
been studied in comparison before . and the connection is an im
global ethics into the paper
understanding of what a sust
sustainability links with those
comparison are given at the
common between religious

portiant one. By drawing
of social sustainability we not only increase  our
ainable society may be, but also how our own vision of
of others around the globe. Basic results of (he document
end of this paper. These simply show that there is much in
and cthical notions of a perfect society and the image of
better society found in social sustainability policy frameworks. The major conclusion is
not so much that the similarities are present, but that the comparative methodology s
viable, and that future work on social sustainability can uselully precede by drawing in
ideas and visions from religious/ethical declarations.

Overview on Sustainability, Sociology and Religion
The link between environmental sustainability and religious traditions is well established
and there have been significant publications in this area in the last decade. particularly in
the US (Encyclopedia of religion and nature 2005; Harvard University Press’s Religions
and World Ecology series, 1997-2004) and the work of the Religion and Fcology group
at the American Academy of Religion. This paper does not attempt to add substantially to
that discourse. but it will be useful nonetheless (o summaries the ficld brictly. Broadly
speaking, academic work on sustainability and religion can be categorized as follows:
o Condemnation of religion for promoting environmental dameage:
Scholars such as Merchant (e death of nature, 1980) and Shepard
(Nature and madness, 1982) have attacked organized religion, particularly
Christianity, for fostering environmentally destructive attitudes.
. Green elements in traditional religions:
Here, religions are “mined’ for their potential contributions 1o the  green
Movement. Examples include the Encyclopedia of religion and nature already
cited. The work of the Harvard Group in particular focused on the Need “ro
establish a conumon ground antong diverse religious cultures for (fu.'ir'unmm".'1//_\'
sustainable .socie!ief (italics mine). This is comparable with the illlcnlion? ol the
Parliament of the World’s Religions in establishing a common uu‘lc. ol global
ethics. The focus of some such work in this field is on whal religions gnul'd
achieve in this field if they were reformed (Tucker 2003). Indigenous belicls are
often studied in this way (Deloria 1994).

¢ Global envirommental spiritualisim . _
In this cateoory is work that perceives a link between awareness ol the
. b o 4
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Global environment and holistic/pan-religious spiritual beliefs. The focus Here is

on the perception of nature as a deity (Gaia. etc) and on human Awareness ot the

deity as being of ultimate benefit to our environmental Attitudes (1.e. Deudney

1995).

While the contribution - real and potential - of religious traditions (o
environmental sustainability is well established, the picture is less clear when we
examine religion and social sustainability. Search on the subject of sustainability and
religion yields very little of relevance to the social aspect, and points in most cases (o
material on enviromnentalism. Searches on major databases such as Academic and
Science Direct also reveal that the link between social sustainability and spirituality is not
well established. As the link is not an altogether unlikely one. the relative lack of
material on the topic raises the question of why the topic has not been broached before.
In part, this is a question of terminology: few studies on the sociology of religion make
any reference to “sustainability”, but nonetheless it is generally understood that religion is
a social force capable of either sustaining a sociely or catalyzing change (e.2. Roberts
1990: 57). More importantly. the lack of material on religion and social sustainability is
a product of the problematic relationship between religion and the social sciences in
western  thought.  Unul relatively recently, religious sociology has been a  field
characterized by a defensive (and perhaps Symbiotic) relationship between sociologists
and religious apologists. both aiming to achieve hegemony over the moral basis for
collective human life (Kurst 1995:6). It has been argued that sociology and psychology
— the scientif ic and systematic study of collective and individual human action developed
and promoted by thinkers such as Comte, Marx, Freud, Durkheim and Weber - were
born out of the broad social and political movement away from the arbitrary authority of
the church in the eighteenth and nineteenth centuries, and sought as its first objective to
replace clerical authority with rational science. Many of the early proponents - Comlte,
Marx and Engel’s in particular - predicted that rational social science would replace
religion as the dominant.way of understanding and governing human action (Kurst 1995:
5-8). During the 1960s and 70s it must have seemed as though this process of
replacement - later dubbed “secularization” - was near completion. Secularization. in
Hammond's words, is the idea that ‘society moves from some sacred condition to
successively secular conditions in which the sacred evermore recedes™ (1985: 1). Both
secular sociologists (Berger 1967; Luck Mann 1967

Wilson 1966) and theologians (Cox 1965; Macquarie 1967) commented on the
general decline in the influence of the Christian church in public affairs in terms of this
process of Secularization and various models were put forward as to its operations. The
secularization debate continues in the twenty-first century, as an extension of the
situation just described. Peter Berger, a strong proponent of the theory in the 1960s. has
partially retracted his original position and now argues secularity is by no means
mevitable, and that in fact European secularity needs to be explained by sociology
precisely because it is a historical and global anomaly (Berger 1999).

Others, such as Stark (1999), have pronounced the secularization theory
completely dead, while others (Bruce 2001a, 2001h) still see secularization at work as a
consequence of modernization. While the sociology of religion is no longer the highly
secular field of study it once was, secularization remains one of its major toci. and a
great amount of intellectual energy is still expended arguimng its finer points .One
consequence of this is that other discourses of society - in this mstance, social
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sustainability —  h roper i
ability have not properly engaged with religious belief because  social

.susra_inabl"lit_v is not obviously relevant to secularization. Social sustamability as a ¢

IS primarily a child of the social sciences and is most often (‘Iie.c:m‘:il Y 'tlH"‘-l g
texts and social policy fr n e o A SR
: _ policy 1am<.3w01l\s. In most cases where relicion is mentioned. it is
sumply (0 note thal_ human beings have the right o hold a rcliui(;us beliet without Iju'n' nll
P?l'SCCUUOD.- a notion taken from the United Nation's Univc;sul Declaration of lllerm
Rights. It.w1ll. argued that social sustainability - that is. the discourse of a better .\()ci(.:ly
'fmd h(_)w 1I'mlght be achieved - does not and should not seek to explain religious belicl
In sociological terms, but instead to assume that religious belief in many forms is a given
in global society, and work toward goals of sustainable social justice with an
understanding of religious belief as a potential positive contributor o these aims. (I am
not QWe]Iii1g here on the obvious negative contributions of religious adherents to
sustainability or world security, although a detailed research project would doubtless
encounter and deal with these. The purpose here is to develop the initial link between
sustainability and global ethics.)

Comparative religion in the global spiritual marketplace

One of the most widely known sociological models of religion is that developed by Peter
L Berger and generally called ‘the sacred canopy'. In The sacred canopy.: clements of a
sociological theory of religion, Berger outlines the thesis that religion s the
establishment, through human activity, of an all-embracing sacred order that “legitimates
social institutions by ... locating them within a scared frame of reference” (Berger 1967
33). Berger discusses the process by which such a sacred order (in this case, the
Christian order) is constructed, and how it is perpetuated. and how it becomes a part of
the internal life world of individuals, arguing for interpersonal and intergenerational
transmission of ideas as the most important mechanism for this internalization:

The reality of the Christian world depends upon the presence ol social structares
within which this reality is taken for granted and within which successive generations of
individuals are socialized in such a way that this world will be real to them. (1967: 45).
The ‘sacred canopy’ is a useful theory for describing the operations of religion in a
culture in which there is one dominant religion. However, more reeent sociologists have
criticized the model for its inability 10 account for human behavior in o muli-religious
milieu. and have instead called for a new model, known generally as the ‘religious
marketplace’ (Warner 1993). In this model the person seeking alter .\'.pll'llllkll expericnee
behaves much as a shop customer. secking out the religious tradinion lh'(.ll best suits
personal views about spirituality and morality that have already been l'CL‘t.‘l-VL‘d by that
individual. The ‘religious marketplace’ model highlights an important iuglm’ aboul
religion in the globalizing world. Access 10 religious ideas, |>111‘ligtli;|:l)v in \vcsu,"ln
culture, is no longer a process of the reception ol received culuu;xll wm}imu lrom carlici
eenerations to the extent that it has formerly been. To horrow Wilson ‘\‘ICIIlllHUIUlgy n.l
“community” and ‘society’, religion for ci stern v now often
function of ‘society’ rather than ‘community . as the lndl\/l.(luzll s 5 10 |
range of opportunities for religious experience. and can als.o uucru'cl'wnh .ldlf_-,’%.lbr .
org;lnizalions in a highly impersonnl way, irrespective of the rehigious choice 0

family and peers.

itizens of western countrics |
access o od wide
ligious
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Comparisons, conclusion and further rescarch
'I‘hL.‘ gl(.)hnl L.IL.‘L'liH-llit)I] operates on the pomciple that s assamed coical andard vall 1
1[1‘):::~lllalllllil:;:? l'll'lll:-}!I:l:li::llf;lll.:l)lxlfi‘tl'(\l\; “ I',ullz';‘ll"“" \.\/lmh. ”.W.L'I l.“ emble though poticy und
= _ _ ‘ _ iand - here T take the panlimment s docament 1o be
|cplc:\vnl;lll‘w‘ol l!w potential contribution ol religions beliel o sustanable o ety in
that the C”l.lt" s oF paramount importance, and must not be assimed, but e ted ey
argue that it is not possible to legislate effeetively for equality and astamabilty . and g
twidespread ethie supporting equality and sustiimabiliny muste esiat i order for policy
and legistation to be ettective, 11 social sustinability 1 e discourse of a betier society
and-how it can be achieved and maintuned. (en i key part of fuiare socl sostmabiling
rescarch will be the process ol collecting and analyzing information o what people
l":"cc_i\'ﬁ' A better society 1o be, and what steps they think are necessanry (o achieve and
sustain it,

A necessary component of the social sustainability research apenda i, 1 argue.
the understanding that religious beliel alieady contains codified ideis on the adeal shape
of society, and that these ideas have been further explored through previons stodies i
comparative religion and - plobal ethics. What - might o Juture project i social
sustainability and religious ethics ook like? A Tarpe comparative - tudy - could he
undertaken with auention o muliiple religious decrees and pohcy frmeworls from
numerous  countries.  New  comparative ools  (beyond  the  simple olvepvations of
similarity used here) would be required ina systematic comparison ol policy frimeworks
and ethical decrees, and 1 believe the process ol colleeting and analyzing the data would
suggest these.

Secondly, a grounded rescarch project working: with religious and non-relipions
participants could explore their views on social sustainability (what they percerve
sustainable society o be and how it might he achieved) and the way their religous beliel
shapes their responses (o sustainability disconrse amd policy, Such a study wouid provide
4 uscful base of information for theorizimg the interface bhetween religmous notons ol
improved social conditions and social policy-based expressions ol improved: social
conditions. which would assist in theorizmg both the development  and uptake ol

sustainability policy in a religious (or semi religious) context.
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Effect of Video Tape isiructional Strategies on Secondary School Students

cannot have them for as long as they wish to refer o but this limitation can 1o some

extent be climinated through the use of video recorder system,

The place of video tape recorder in Education is often an element of interactive
is the newest development in closed  circuit  television
According 10 Dacmon (1986) “video material is an integral part ol teaching :m(.l
learning situation. It helps to bring about permanent and meaningful cxpcricnckc“. It
provides the means for extending the horizon of experience where possible. It is

multimedia  software, 1t

176

particularly useful for dynamic actions and processes as it occur in motion.
In conclusion the results from this rescarch are as follow as analysis

Table 1

Summary of students’ performance on social studies secondary school exams

in NECO junior secondary school exams

Year No_ol' students|No  of  students|No students|Percentage Percentage ]
registered passed has filled failed failed

2003 |16,757 15,720 1007 89% 1% i

2004 17234 16890 344 90 % 10%

2005 {10989 10810 179 93% 07 %

2006 (21,102 20,890 212 94 % 06 %

2007  |23.,444 22364 1080 89 % [1%

Source: Alabi, T.O.

Table 2: Effect of treatment on students’ posttest video tape instructional strategies
I g

Method

Group N Pretest Post Test
Mean S.D Mean S.D
Demonstration |45 31.5 5.85 5.80 7.58

Source: Alabi, T.O.

Table 3: Effect of treatment on students’ demonstration with video tape mediated

instruction.

Group N Pre-test Post-test

' | MEAN  |S.D MEAN 5.0
. Sy ==——
demonstration  with 45 33.20 7.32 67.02 10.47
Video

Source: Alabi, T.O.

Table 3 shows the mean sCOres of the Pretest of students taught using video tape
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mediate instruction as 33.20 while the postiest score b 67.02

Testing of Hypothesis

o (e ~ , 'e
To test this null hypothesis student 1-1est was compute this result is pres
e

table 4. nted in

Group N - 7\ o Clable
“labile

Pre-test 45 531 47 i _3—(;()“)\

Post-test [4S [s0.80 ==

L g | I S

P< 005 Source: Alabi. T.O. =

This result shows that calculated t-value = %13.537 is greater than t-table-2.000 at
0.05 have of significance. Therefore the null hypothesis 1s rejected. There is no
sigmhicant deference between the pretest and the post-test of student taught by
demonstrate method alone. i

Finally this study had tried to determine which of the demonstration method
alone and demonstration and video tape mediated instruction could be recommended as
effective for the teaching of social studies in our secondary schools.

A quasi experimental method that is non randomization of pretest post test and
control design was adopted for this study. The population consisted J.S.S in Chanchaga
local government of Niger state so in conclusion the two methods used were found to be
effective. Students are exposed to the old chalk and talk and the use of effective
instructional material and also given a deeper insight on the cultural aspect.

Recommendation
The following recommendations are proffered:
a. The use of instructional material like video tape for additional information in
teaching of social studies 1s recommended.
b. The teaching /learning method school should be improved upon so as (o

arouse the interest of the students towards the subject.
The government should provide these instructional materials like. Television,

C.
video tape machine to enhance better understanding of the subject.
d. Refresher courses should be organized for teachers to update me knowledge
about the new technology.
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